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Finding Order in Disorder: Joachim of Fiore on the Barbarian Invasions 

1. Contrary to current historical trends, the Middle Ages were not a time 
of speculation on the "fall" of the Roman empire, since it was believed that the 
empire had continued and would continue until the end of time. Universal empire 
and apocalypse were intimately connected. The translatio imperii as interpreted 
from Nebuchadnezzar's dream in the book of Daniel firmly established the Ro- 
man empire as the h a 1  empire; its passing meant the end of history.' The persis- 
tence of imperial claims, even if limited to titles, was the force holding back the 
unleashing of Anti~hrist.~ 

Roman power faltered in the fifth century, but by the twelfth, ideas of empire 
had revived. A translatio within the Roman empire had been established: first 
to Constantinople, then to the Franks, and finally to the Germans.3 This did not 
mean that medieval chroniclers and exegetes were oblivious to the imperial crises 
centuries earlier. Many noted how the Roman empire in the West had succumbed 
to barbarian kings, only to resume when Charlemagne revived the title in 800.4 
Twelfth-century writers were therefore aware of the violent disruptions, but oper- 
ated within an overarching framework of the continuity of universal empire. 

1. Jerome, who transmitted this interpretation to subsequent generations, was well attuned to 
imperial crises as he was writing his Daniel commentary at the beginning of the fiflh century, and 
perhaps thought little time was left: see e.g., Hieronymi Presbyteri Commentariorum in Danielem 
libri III < I D ,  I, 2 (Dan 2,40), cur. F. Glorie, Tumholti 1964 (CCSL, 7 9 ,  pp. 794-795. 

2. The erestraining force)) (quid detineat) of 2Thess 2,6 was frequently seen as Rome: Hiero- 
nymi Presbyteri Comm. in Danielem libri, II,7 (Dan 7,8), p. 844; Aurelii Augustini De civitate Dei, 
XX, 19: Librim-XXI, ed. B. Dombart, A. Kalb, Tumholti 1955 (CCSL, 48), pp. 731-732 (though 
without himself advocating this position); among the more influential later works was Adsonis 
Dewensis De ortu et tempore Antichristi necnon et tractatus qui ab eo dependunt, ed. D. Verhelst, 
Tumholti 1976 (CCCM, 49 ,  p. 26. 

3. The broad survey of W. Goez, Translatio imperii: Ein Beitrag zur Geschichte des Ge- 
schichtsdenkens und der politischen Theorien im Mittelalter und in derfrkhen Neuzeit, Tiibingen 
1958, treats this type of translatio extensively (pp. 53-137). 

4. An admission of political collapse is there within a few decades of Charlemagne's impe- 
rial coronation, in the only substantiai universal history produced in the ninth century, Frechulfi 
Lexoviensis Chronicon, 11, 5, 17, in Eius. Opera omnia, ed. M.I. Allen, Tumhout 2002 (CCCM, 
169A), p. 707: cainc jam respublica Romanom partibus Hesperiarum, quae hactenus gentibus 
imperaverat, regibus gentium gemens succubuit~~. Cf. below, n. 53. 
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As is well known, Joachim of Fiore departed from the traditional interpreta- 
tion of Nebuchadnezzar's dream by seeing the fourth kingdom not as Roman but 
as Arab or Saracen.' He defends his change to the view established by the fathers 
through an appeal to greater historical perspective and insight gained with the 
passing of time.6 He was not the first to do so - of course, the inclusion of Rome 
itself reflects an adaptation of the scheme as envisioned by the author of the book 
of Daniel.' Medieval Jewish exegetes also anticipated Joachim in incorporating 
Islam into the ~equence.~ Was this insight among those that Joachim drew from 
contemporary Jewish thought? In another significant innovation, Joachim breaks 
from the standard interpretation of a different set of images in Daniel: the beasts 
rising from the sea in chapter 7, generally seen as a reinforcement of the trans- 
latio irnperii.1° For Joachim, the beasts represent persecutors of the church, not 
empires before Christ; they are peoples, not necessarily kingdoms: Jews, pagans, 
Arians, and finally Saracens, who also round out Joachim's set of kingdoms in 

5 .  Exhort. Iud., 11, B, pp. 194-195; Conc., V,6,4,4, vol. 3, pp. 968-970. On Joachim's view and 
its legacy, see G.L. Potesa, I1 quarto regno: L 'Islam per Gioacchino da Fiore e nella testualitapro- 
fetica e apocalittica della chiesa romana (sec. XIII), in ((Revue des sciences religieusess, 90 (2016), 
pp. 5 17-537; also J. Rubenstein, Nebuchadnezzar k dream: The Crusades, apocalyptic prophecy, 
and the end of history, Oxford 2019, pp. 202-207. 

6. When I first came to consider Joachim's works in my tracking of a passage from the book 
of Daniel, it led me here precisely: J.R. Webb, tdYnowledne will be manifold)): Daniel 12.4 and 
the idea of intellectualpr&ess in-the ~ i d d l e  Ages, in ct~p&ulurnn, 89 (2014), pp. 307-357, at pp. 
334-335. 

7. In its original milieu, the author of Daniel intended the fourth kingdom to refer to the em- 
pire of Alexander's successors. Jews of the first century were reinterpreting this tradition in light of 
the power of Rome. See S. de Boer, Rome, the cttranslatio imperii, and the early Christian inter- 
pretation of Daniel N and KT, in ctRivista di storia e letteratura religiosal), 21 (1985), pp. 18 1-218, 
at pp. 183-1 84 (noting 4 Esdras 11- 12 as well as the cautious statements by Josephus in Antiquitates 
Judaicae, X ,  10,4). 

8. As early as the ninth century, rabbinical commentaries were associating the Muslimsfish- 
maelites with the fourth kingdom in Daniel. See, e.g., N. Roth, Jews, Ttsigoths, and Muslims in 
medieval Spain: Cooperation and conflict, Leiden 1994, pp. 205-209; A.A. Bevan, A short com- 
mentary on the book of Daniel, Cambridge 1892, p. 65. The closest to do so in time and space to 
Joachim was the widely traveled scholar-exegete from Muslim Spain, Abraham ibn Eua (t1167), 
who was active in Italy in the 1140s. 

9. On potential connections between Joachim and the Jewish community at Verona (one of 
ibn Ezra's sojourns) in the 1180s, see G.L. Poteski, I1 tempo dell'Apocalisse: Vita di Gioacchino 
da Fiore, Roma 2004, pp. 134-135. On broader possible connections, see R.E. Lerner, The feast 
of saint Abraham: Medieval millenarians and the Jews, Philadelphia 2001, p. 27 andpassim. It is 
potentially significant that Joachim first presents his alteration of the four kingdoms in Daniel in his 
treatise addressed to the Jews (Exhortatorium Iudeorum). 

10. The author of Daniel intended the vision in chapter 7 to be associated with the dream in 
chapter 2, as both relate to successive kingdoms (Dan 7,17): ((Hae bestiae magnae quattuor, quat- 
tuor regna consurgent de terra). See, e.g., Ruperti Tuitiensis Commentaria in Apocalypsim, PL 
169, coll. 1066-1067, who presents the standard parallel with Dan 2: Babylon, Persia, Macedonia, 
Rome; and the Glossa ordinaria on Dan 7,4-7, at Glossae scripturae sacrae electronicae, ed. M. 
Morard, 20 16-20 18 <gloss-e.irht.cnrs.k> (22.8.2020). 
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Nebuchadnezzar's drearn.ll Daniel's third beast is a leopard with four heads (Dan 
7,6), which Joachim saw as representing four different peoples, though the group- 
ing is not entirely consistent across his writings. 

The political crises of the late fourth, fifth, and sixth centuries were a point 
of interest for twelfth-century chroniclers, who often used the era to discuss the 
appearance of various peoples onto the European scene, some with staying power 
and some without. Among exegetes seeking historical analogies in scripture, the 
era was one marked by heresy.12 More exegete than historian, Joachirn identifies 
barbarian groups by their espousal of the Arian heresy. But his attention to his- 
torical detail and chronology made him akin to universal chroniclers, and some of 
his ultimate sources for information on the fifth century were the same as theirs. 

Following the venerable tradition in Joachim studies, much of which has 
taken place in previous iterations of this international conference, I will mainly 
follow two tracks of investigation in what follows: (I) briefly consider sources 
and potential influences on Joachim's thinking, and (2) explore Joachim's inter- 
pretation of this period of heresy and invasion, and how his views might have 
changed over time. In particular, how did the Germanic barbarian groups fit into 
Joachim7s various historical-theological schemes (such as the opening of the third 
seal or the four-headed leopard in Daniel's vision)? 

2. Around the turn of the twelfth century, a handful of newly compiled uni- 
versal chronicles were produced that would have significant influence over subse- 
quent historical writing. Sigebert of Gembloux and Frutolf of Michelsberg stand 
out as the most important; their works were often copied and continued. Both 
chroniclers display an acute awareness of the importance of the barbarian inva- 
sions. Sigebert's chronicle picks up where Jerome had left off at the end of the 
fourth century, but he prefaces this with a run-though of the most significant 
peoples to be treated; all but the first three - Romans, Persians, and Britons - ap- 
pear fresh on the scene in the fourth, fifth, or sixth century.13 Frutolf exhibits his 
interest in the origin stories of barbarian peoples by inserting extensive quota- 
tions directly from his sources on these matters.14 In the case of Frutolf, a line of 
borrowing can be drawn through Otto of Freising, perhaps the most important 
historian of the twelfth century, to the prolific Godfrey of Viterbo, a contempo- 
rary of Joachim.ls 

11. Most succinctly stated in the Liber introductorius, 17,3-4, pp. 659-660. 
12. The ecclesiastical perspective of most of the surviving sources from the fourth and fifth 

centuries ensured a concern for and attention to heresy in this period for later writers. 
13. Sigeberti Gemblacensis Chronica, ed. L C  Bethrnann, MGH SS, VI, Hannoverae 1844, 

pp. 300-302. (The Britons are mentioned largely in order to introduce the Angles.) 
14. Most notably, Jordanes' Getica and the Liber historiae Francorurn: [Ekkehardi] <scil. 

Frutolfi> Chronicon, ed. G. Waitz, MGH SS, VI, Hannoverae 1844, pp. 11 5- 130. 
15. The prose portions of Godfrey of Viterbo's Pantheon, part. 21-22 (Gotifredi Viterbensis 

Pantheon, ed. G .  Waitz, MGH SS, XXII, Hannoverae 1872, pp. 152-260), are all derived 
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Universal chroniclers drew their materials on the fifth century from earlier 
sources: some written at the time of the events, like Orosius; others a few cen- 
turies removed, like Paul the Deacon. Surviving manuscripts of works of these 
authors, as well as quotations and paraphrases of them in later writers, attest to 
their widespread influence.16 

Joachim was not one to quote directly from his source material, making the 
task of trying to determine his sources a difficult one." But the difficulty has been 
significantly reduced through the discovery in recent years of Joachim's use of 
a universal chronicle from southern Italy completed by his contemporary, Arch- 
bishop Romuald of Salerno (t1181).18 While it should not be claimed that this 
was Joachim's exclusive historical source for the fourth and fifth centuries, its 
use by Joachim was extensive. In nearly every case of verbatim quotation from 
a source on the fifth century, the chronicle of Romuald acts as the intermediary, 
at least in the Concordia.19 This chronicle has its own difficulties of interpreta- 
tion, and seems to have been compiled and revised in stages.20 Its treatment of the 

from Otto of Freising (Ottonis episcopi Frisingensis Chronica sive historia de duabus civitatibus, 
rec. A. Hofmeister, Hannoverae et Lipsiae 1912 [MGH. Scriptores rerum germanicarum in usum 
scholarum separatim editi, 45]), who in turn borrows frequently from Frutolf. 

16. See L.B. Mortensen, The diffusion of Roman histories in the Middle Ages: A list of Oro- 
sius, Eutropius, Paulus Diaconus, and Landoljk Sagax manuscripts, in crFilologia mediolatina. 
Rivista della Fondazione Ezio Franceschini)), 6-7 (2000), pp. 101-200. 

17. The extensive apparatus accompanying Patschovsky's edition of the Concordia includes 
not only borrowings, but potential allusions, cross-references to Joachim's other writings, and many 
references to modem scholarship. Of these, direct borrowings from non-biblical sources are few. 
See Patschovsky's introduction, in Conc., vol. 1, pp. CCCVII-CCCXIII, for a general discussion 
of sources. 

18. Romualdi Salemitani Chronicon, ed. C.A. Garufi, CittA di Castello 1935 (Rerum Italica- 
rum Scriptores. Nuova edizione, 7,l). Joachim's use of this source was uncovered in the course of 
investigating his information on Islam. M. Rainhi, Disegni dei tempi. I1 ccLiber Figurarumw e la 
teologiafigurativa di Gioacchino da Fiore, Roma 2006 (Opere di Gioacchino da Fiore: testi e stru- 
menti, 18), p. 120, crediting V. De Fraja, explores its influence for Joachim's use of ((Mesemothus)) 
as one of the heads of the dragon. M. Di Cesare, Gioacchino orientalista: Ilprimo secolo di storia 
islamica nelle opere di Gioacchino da Fiore e le sue fonti, in crAnnali di scienze religiose)), ns., 5 
(20 12), pp. 13-4 1, demonstrates its use in Joachim's statements on the rise of Islam. Di Cesare also 
suggests Joachim's use of Hugh of Fleury, though this is less evident. 

19. Patschovsky counts over fifty references taken from the chronicle of Romuald in the Con- 
cordia, though most are paraphrases or allusions to infomation. There is no direct quotation from 
Paul the Deacon that is not also reproduced by the chronicle of Romuald. There are, however, 
instances where Joachim shows an awareness of details absent from the chronicle: e.g., Emperor 
Zeno's invitation to the Goths to invade Italy, on which see below, n. 54. 

20. Much hinges on the interpretation of the statement by the archbishop himself, which 
seems to concern the authorship of only the final portion of the chronicle, since the appeal is one 
of an eyewitness, ccQui vidit et interfiit scripsit haem: Romualdi Salernitani Chronicon, pp. 293- 
294. This is the sound conclusion of D.J.A. Matthew, The chronicle of Romuald of Salerno, in The 
writing of history in the Middle Ages, Essays presented to R.W. Southem, ed. R.H.C. Davis, J.M. 
Wallace-Hadrill, Oxford 1981, pp. 239-274; though cf. M. Zabbia, Romualdo Guarna arcivescovo 
di Salerno e la sua cronaca, in Salerno nelXllsecolo: Istituzioni, societa, culhrra, ed. P. Delogu, P. 
Peduto, Salemo 2004, pp. 380-398. While this has implications for the writing of universal history 
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barbarian invasions is largely a patchwork of widely used older sources. Bede's 
world chronicle forms something of a base; Orosius provides added material; 
papal details derive ultimately from the Liber pontijicalis. For the fifth century, 
the main authority is Paul the Deacon's Historia Romana. Except for its lack of 
direct knowledge of Jordanes, the author of the standard account of the Goths 
(and the Huns), the chronicle of Romuald was typical of other twelfth-century 
works in the genre.21 

It bears briefly considering the familiar list of twelfth-century theologians 
often seen as anticipating some of Joachim's thinking: Rupert of Deutz ( t  1129), 
Honorius Augustudonensis ( t  ca. 1 140), Anselm of Havelberg (t 1 15 8), and Ger- 
hoch of Reichersberg (t1 169)J2 As a group, they do not relate much detail on 
barbarian peoples, but they have a fair amount to say about the fourth and fifth 
centuries as an age of heresy. 

Subdividing the history of the church - the sixth age of the world - was a 
common feature among these exegetes, and at least one period was characterized 
by heresy. Rupert of Deutz uses the gifts of the Holy Spirit (from Is 11,2-3) to 
provide structure to his Apocalypse commentary and to serve as virtues during 
particular moments in the history of the church. For example, doctors combatting 
religious errors receive the gift of either fortitude or knowledgeJ3 The divided 
Hebrew kingdom in the Old Testament provides a parallel to this era of heresy 
in the history of the Anselm of Havelberg, in his work on Greek-Latin 
religious differences, employed the seven seals as ages of the church, imagery 
that would become essential for Joachim. The third age (status) of the church saw 
the black horse of heresy. Anselm's discussion of this age is detailed with respect 

in Italy, it is less relevant for considering Joachim. Despite the uncertain authorship of the early 
portions of the chronicle, I refer to the work by its traditional attribution. 

21. Jordanes does serve as one of the main sources for the last three books of Paul the Dea- 
con's Historia Romana (Pauli Diaconi Historia Romana, ed. A. Crivellucci, Roma 1914 [Fonti per 
la storia d'Italia, 511, pp. 191-232). Certain details thus became incorporated into the chronicle of 
Romuald. 

22. See B.E. Whalen, Dominion of God Christendom and apocalypse in the Middle Ages, 
Cambridge, Mass. 2009, pp. 76-90, to which the following discussion is indebted. Many schol- 
ars have previously grouped these writers together. For their influence on Joachim, see, e.g., M. 
Reeves, The originaliiy and influence of Joachim of Fiore, in ccTraditio*, 36 (1980), pp. 269-3 16, 
esp. pp. 276-287. 

23. In Ruperti Tuitiensis De sancta Trinitate et operibus eius, XXXIV, 3 1: LibriXYXIV-XU, 
ed. Hr. Haacke, Tumholti 1972 (CCCM, 24), p. 1860, scientia is given ((in sanctis patribus atque 
doctoribus nostris)), who expound scripture. (There follows a reference to Dan 12,4, on which see 
Webb, ((Knowledge will be manifold)), p. 326.) In an earlier work on the liturgy, Rupert had re- 
served fortitudo for the successors of the apostles to combat ccpseudo-prophetas vel haeresiarchasn: 
Ruperti Tuitiensis Liber de divinis oficiis, X ,  30, ed. Hr. Haacke, Tumholti 1967 (CCCM, 7), pp. 
366-368, but this gift is realigned to the time of the martyrs in the De sancta trinitate. 

24. Ruperti Tuitiensis Liber de divinis oficiis, XI ,  24, p. 41 7; Whalen, Dominion of God, pp. 
79-80. This is part of Rupert's treatment of the books of the Old Testament: parallels in the history 
of the church are given only for the nightly offices in the summer, which include the four books of 
Kings (1-2Sam; 3-4Reg). 
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to the heretics themselves, but lacking in chronology; it ends with establishment 
of conciliar canons.25 Gerhoch of Reichersberg's contribution to the history of the 
church was to divide it into four might watches)) (vigiliae), the second of which 
lasted from Constantine to Gregory I and was typified by confessors combatting 
numerous heretics (six are named) with councils and treati~es.~6 Heresy, an ever- 
present concern for Gerhoch, required divine judgments, shown across the three 
ages of dispensation in the Tower of Babel (ante legem), the division of the He- 
brew kingdom (post legem), and the heretics of the early church (sub gratia)J7 

Within this group, Honorius Augustodunensis pays closer attention to his- 
torical detail; indeed, an abbreviated world chronicle is included among his many 
works28 His works were also more influential, in part because of his populariz- 
ing style and ability to simplify complexities. In his liturgical work, the Gemma 
animae, Honorius made much of Old and New Testament parallels that Joachim 
would later develop substantially. Solomon parallels Constantine in establishing 
peace and building the temple; their respective deaths led to problems: the split 
of the Hebrew kingdom between north and south parallels the religious divisions 
in the fourth and fifth centuries.29 Subsequent parallels include the capture of Je- 
rusalem and the barbarian sack of Rome, and the restoration of the Jews and the 
transfer of empire to Charlemag~~e.~~ 

Joachim uses much of this same imagery, such as the division of the Hebrew 
kingdom and doctrinal division in the c h ~ r ~ h . 3 ~  But in contrast to these writers, he 
is much more detailed in his treatment of historical events; others were content with 
vague allusions, including those pointing to contemporary events. For Joachim, 

25. Most of the heretics and all councils mentioned are from the fourth and fifth centuries: 
Anselmi Havelbergensis Dialogi, I, 9, PL 188, coll. 1151-1152; more extensive discussion ivi, 111, 
6 and 12, coll. 1215-1217 and 1225-1228. 

26. Gerhohi Reichersbergensis De quarta vigilia noctis, ed. E. Sackur, MGH. Libelli de Iite 
imperatorum etpontijicum saeculis XI. et XII., 111, Hannoverae 1897, p. 509. The list of heretics is 
only slightly shorter than that of Anselm. 

27. Gerhohi Reichersbergensis De investigatione Antichristi, II,30, ed. E. Sackur, MGH. Li- 
belli de lite imperatorum etpontz@um saeculis XI. et XI.., 111, Hannoverae 1897, pp. 250-25 1 ; also 
111, 3, p. 364 (Gerhoch assigns these particular judgments to the Son). See P. Classen, Gerhoch 
von Reichersberg. Eine Biographie. Mit einem Anhang iiber die Quellen, ihre Handschriftliche 
iiberlieferung und ihre Kronologie, Wiesbaden 1960, pp. 229-234; Whalen, Dominion of God, pp. 
85-86. 

28. Honorii Augustodunensis Summa totius de omnimoda historia, only the latter portion of 
which has been edited: ed. R. Wilmans, MGH SS, X, Hannoverae 1852, pp. 126-131. A highly 
abbreviated version of this chronicle was incorporated into book I11 of his influential work, Ima- 
go mundi, in V.I.J. Flint, Honorius Augustodunensis, Imago mundi, in AHDLMA, 49 (1982), pp. 
7-153, at pp. 123-153. 

29. Honorii Augustodunensis Gemma animae, IV, 68, PL 172, col. 7 16. He even goes so far 
as to liken this struggle to the one between the prophet Elijah and Jezebel. (Joachim also seizes on 
the typology of Jezebel as a personification of heresy.) 

30. Honorii Augustodunensis Gemma animae, IV, 80-81, col. 72i; IV, 86-87, col. 723. 
3 1. Reeves, The originality and influence of Joachim of Fiore, p. 277, thought it likely that 

Joachim had read Honorius. 
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precise generations needed to be identified for the purpose of concordance. Like his 
twelfth-century predecessors, for Joachim, the main lesson of the era of the barbar- 
ian invasions was doctrinal. Invading peoples became swept up in heresy, and thus 
earned the label of persecutors. Arian barbarian kingdoms are given prominence in 
Joachim's historical outlook, as is his concern to chart the course of ern~ire.3~ 

3. To demonstrate both the importance of the barbarians in Joachim's thought 
and to trace variations over of the course of his writings, it makes sense to follow, 
albeit loosely, the chronological order of his works. Barbarian groups appear in 
two recurring schemes as persecutors of the church. The first, central to his think- 
ing, is the seven seals, which forms the basic principle of concordance between 
the Old and New Testaments through parallel sets of persecutions. The second 
comes from Daniel's vision of the four beasts rising from the sea (Dan 7). While 
the barbarians usually appear in these schemes as Arian heretics, there are some 
moving pieces within the grouping that change over time. 

The Genealogia is Joachim's earliest known work, composed nearly a decade 
before anything else, and what is remarkable about it is how much of his later 
thought is already present at this stage. Barbarian peoples are mentioned twice in 
this short work. Amidst his discussion of the trees of generations, Joachim notes 
how the second tree, representing the New Testament, sprouted twelve branches 
following Christ and grew (cup to the time of the Arian barbarians)), who destroyed 
((nearly all)) of the churches in Afi-ica, the East, and Greece; these churches, hav- 
ing fallen away from the Roman faith, are now considered heretical.33 Barely two 
branches remain on the second tree, and really only that of the Roman c h ~ r ~ h . 3 ~  The 
barbarians are identified though their beliefs and not named as peoples. Later in the 
same work, Joachim expounds the seven seals of parallel persecutions. The open- 
ing of the third seal, comparable to the Syrians in the Old Testament, unleashes four 
named peoples as attackers of the church: Persians, Goths, Vandals, and L0mbards.3~ 
(Arianism receives no mention in this later sequence; it is perhaps implied, but even 
so would not apply to the Persians.) Already in 1176, the actions of the barbarian 
peoples are seen as fundamentally determining the trajectory of the church. 

32. See P. De Leo, L'eta costantiniana negli scritti di Gioacchino, in Id., Gioacchino da Fio- 
re: Aspetti inediti della vita e delle opere, Soveria Mannelli 1988, pp. 25-50, who concludes (pp. 
49-50) that the period immediately following Constantine was in fact more consequential, (tun 
punto veramentecentralen, for Joachim. 

33. Geneal., 1, pp. 18-19. 
34. A manuscript variant changes the meaning here. Joachim states that ((Sic vix duo rami 

remanentn, which is followed in the earliest and most important manuscript (Zwettl, Stihbiblio- 
thek, 326), with ((in secunda [arbore])), implying that Joachim did not think that all of the eastern 
churches had fallen into heresy. PotestA, N tempo dell 'Apocalisse, p. 27, thus includes the Constan- 
tinopolitan church as one of the branches, though this is not explicit, and Joachim hedges in the next 
statement to say that really only the branch of Judah in the first tree and that of the Roman church 
in the second remain. 

35. Geneal., 3, p. 26. 
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In the De prophetia ignota of 1184, Joachim begins with a recounting of 
the parallel persecutions before explaining the Sibylline prophecy in question. 
The barbarian peoples are clearly identified as Arians and occupy the third per- 
secution. Three of the four peoples are the same - Goths, Vandals, and Lom- 
bards - but instead of the Persians, we have the Alama~mi.~~ Joachim employs 
the term Alamanni frequently in his other works, but always to denote con- 
temporary German rulers of the eleventh and twelfth centuries. Their inclu- 
sion here could reflect an effort to associate the Hohenstaufen with a heretical 
group active in the fifth century, a move likely to have pleased the anti-imperial 
faction of the papal curia, and one that would fit with Joachim's thinly veiled 
statements about the German emperor later in the text.37 A simpler explanation 
would be the appearance of Alamanni alongside the other groups at one point 
in Joachim's main historical source, the chronicle of R0muald.3~ Both explana- 
tions are not mutually exclusive. In any case, the inclusion of the Alamanni 
here is unique in Joachim's many references to the Arian barbarians. This text 
is also the earliest to connect these peoples with the third beast in Daniel's vi- 
sion - a leopard with four heads rising from the sea. Joachim notes how Rome 
was shaken (Roma concitata) in the four parts of the world, a consequence of 
these four groups of persecutors. 

A couple of years later, in the composite work known as the Tractatus in 
expositionem vite et regule beati Benedicti, Joachim includes the barbarians in 
the same two schemes: part of the persecutions of the church and the four-headed 
leopard in Daniel. By the late 1180s, Joachim can preface his treatment of the 
parallel persecutions by stating that he has often written about them in his other 
works.39 At first only the Persians and Goths form the New Testament parallel 
to the Philistines and Syrians of the Old, but this is extended a few lines later 
when Joachim links the third and fourth tribulations to the third and fourth beasts 
in Daniel. Again, since the third beast has four heads, the third persecution is 
fourfold, reflecting four plagues upon the world: Goths, Vandals, Lombards, and 
Persians. They are emphasized as destructive forces -no mention is made here of 
heresy. The fourth beast represents the Saracens, who, interestingly, are seen here 
as joining with the Persians to form one people, which Joachim sees as a further 
parallel to the Syrians and Assyrians of the Old Te~tament.~~ 

36. De proph. ignota, I ,  4, pp. 61-62: ((Ecclesie persecutiones ... Arrianorum tertia, hec est 
gothica, wandalica, alemannica, lonbarda~. 

37. In particular, Deproph. ignota, II,2, p. 194: ((Que igitur Babilon ista sit, que Caldaea, quis 
rex Babilonie, me intelligere vos arbitror. Sed malo interim illa scribere quam signare>). 

38. Romualdi Salernitani Chronicon, p. 98, where they are confused with the Alms (gens 
Halanorum) mentioned in Bede. This Alamanni/Alani confusion was common in medieval writers. 
Alamanni is also the term used for contemporary Holy Roman emperors, from Henry I1 (t1024) 
onwards, in the chronicle of Romuald, pp. 174-175 and passim. 

39. De vita et regula Benedicti, 111,-4, p. 227. 
40. De vita et regula Benedicti, 111, 4, pp. 231-232; reiterated in Conc., IV,1,25.2, vol. 2, p. 

418; cf. Ench., 6,14, pp. 320-321. 
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While these earlier writings confirm the important place of fifth- and sixth- 
century barbarian peoples in his historical outlook, Joachim's most extensive 
treatment of them, by far, is in the Concordia novi ac veteri testamenti, the most 
historically oriented of his three major works. 

The first thing that must be noted about the Concordia is that, while the 
idea of the parallels between generations of the Old and New Testaments runs 
throughout, Joachim does not, in this work, provide an even discussion of each 
generation. He likens the path of concordance to a road from desert to city, where 
the valleys were full of obscurity and only on mountaintops could one get a lay of 
the land.41 The high peaks might be seen as the parallel persecutions; beyond that, 
only those generations where the concordance was particularly strong receive 
emphasis. His most detailed treatment occurs from the thirteenth to the twenty- 
fourth generation. 

These generations are bookmarked by dramatic events: the Old Testament 
division of the Hebrew kingdom between Israel in the north and Judah in the 
south finds concordance in the division between eastern and western churches, 
which Joachim locates in the elevation of Constantinople to patriarchal status 
in 381.42 (The political division of the empire between East and West merely 
reinforces this religious split.) The Hebrew lesson on this time is made clear by 
the authors of 3-4Reg and especially 2Par.: Israel fell away from the worship 
of God and was accordingly punished with destruction, while Judah remained 
faithful. From the outset, the Israelite kings are to blame for leading the king- 
dom astray through their foreign-influenced religious policies, promoted by 
their Phoenician brides like the notorious Jezebel. More often than not, they are 
in conflict with the kingdom of Judah until they are unable to resist outside in- 
vasion. This narrative provided Joachim with a template to interpret the events 
of the fifth, sixth, and seventh centuries, and allowed him to impose order on 
an era of disorder. The Greeks succumbed to heretical beliefs, while the Roman 
church preserved the faith. The heretical Greek patriarchs provide the parallel 
to the kings of Israel, while various rulers in the West, often popes, but also 
emperors and even barbarian kings, take on the role of kings of Judah. Detailed 
concordance continues up to the conquest of Israel by the Assyrians and the 
corresponding Greek loss of imperial authority, which is thereafter transferred 
to the Franks.43 

Using Joachim's reckoning of thirty years for each New Testament genera- 
tion yields 390-720 AD for the era of the church - an era marked by heresy, 
barbarians, the rise of Islam, and a sundering of East and West. When we get to 
the eighth century the detailed concordance stops. This occurs in part because 

41. Conc.,II,1,4,1,vol.2,p. 70. 
42. Conc., II,1,32,2-3, vol. 2, pp. 137-140; III,2,3,1-2, vol. 2, pp. 314-316; IV,1,8, vol. 2, pp. 

380-382. See also Intell. sup. calathis, p. 193. 
43. Conc., III,2,4,1 and 5, vol. 2, pp. 322 and 328; IV,1,27,10, vol. 2, p. 425. See also Liber 

Figurarum, tav. I. 



194 Ordine e disordini in Gioacchino da Fiore 

Joachim sees the next three hundred years as a period of calm.44 The other prob- 
lem is that Joachim's concordance breaks down: here he must resort to the in- 
ventive device which he calls the sundial of Achaz (horologium Achaz), which 
allows him to double-count ten generations of Old Testament Only thus 
is he able to show parallels between the last kings of Judah before the Babylonian 
captivity and the century or so before his own time. Deliberate concordance starts 
up again with King Josiah and the reforming Pope Leo IX (t1054). But even 
these parallels closer to his own time are not always as detailed as his treatment 
of the earlier generations. 

The thirteenth generation starts off peacefully, with the reign of Solomon 
corresponding to a period of peace following the death of emperor Juliar~.~~ The 
respite was short-lived. (Joachim sometimes uses periods of peace as a brief calm 
before the storm.)47 The fourteenth generation signifies the split, in which Judah 
alone remained faithful to God, the rest of the tribes having fallen into idolatry, 
just as the eastern heresiarchs (i.e. patriarchs of Constantinople) led the Greek 
church into heresy. But, ((lest we hide gold in excrement)), Joachim is careful to 
note that just as the tribe of Benjamin accompanied King Reboam to Judah (2Par 
11,13-17), so there were Greeks of Catholic faith, joined to the Roman church in 
spirit if not in person.48 

Joachim, interestingly, says nothing of the Gothic sack of Rome in 410, an 
event entrenched in medieval historiography and known to have prompted the 
writing of Augustine's De civitate Dei. Instead, the barbarian onslaught first ar- 
rives with the <<multitude of peoplesn (gentium multitudine) under the command 
of Attila, who come to devastate the western empire.49 This is Joachim's sole 
mention of the Hunnic king, who played a role in many legends by the twelfth 
century, the best known of which stemmed from his meeting with Pope Leo I, 
wherein the pope convinces him to spare Rome.50 For Joachim, Leo parallels Asa 
of Judah, who had beseeched God for aid against an Ethiopian army; the pope 

44. Though towards the end of this period the German emperors begin oppressing the church 
through their undue influence: Conc., III,2,5,2, vol. 2, p. 331. See below, n. 90. 

45. Conc., II,1,28,6, vol. 2, pp. 123-124; IV,1,27,3, vol. 2, pp. 420-421. See Poteski, I1 tempo 
dell'rlpocalisse, pp. 194-195; Patschovsky's introduction, vol. 1, pp. CXX-CXXII. 

46. Conc., IV,1,6,3, vol. 2, p. 378. Here is also a time for Joachim to name several doctors 
of the church: Hilary (t ca. 367), Ambrose (t397), Jerome (t420), John Chrysostom (t407), and 
Augustine (7430). 

47. Cf. the end of Justinian's reign, prior to the revival of the Persian threat and the subsequent 
onslaught of the Saracens: Conc., V,6,4,6-7, vol. 3, p. 970. 

48. Conc., IV,1,10,3, vol. 2, p. 384. 
49. Conc., IV, 1,12,1, vol. 2, pp. 385-386, taken largely from Pauli Diaconi Historia Romana, 

XIV, 2, p. 191, via Romualdi Salemitani Chronicon, p. 100. Aside from the inclusion of ctGualamir 
etiam Gothorurn rem) among the subordinates ofAttila, the Goths do not come into Joachim's field 
of vision until Theoderic at the end of the fifth century, despite their frequent mention in the course 
of the previous century in the chronicle of Romuald: e.g., p. 95 for their sacking of Rome. 

50. Details are initially there in Prosper of Aquitaine, then the Liber pontfialis, and later 
elaborated in Pauli Diaconi Historia Romana, XIV, 12, p. 197. Joachim would have gotten the lat- 
ter's version via Romualdi Salemitani Chronicon, p. 101. 
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likewise triumphs through prayer. He is not, however, able to prevent the Vandal 
sack of Rome (455), which Joachim mentions at two points.51 

In the next generation we arrive at the end of the western empire. Joachim 
states that the last emperors were weak in Italy, leading to the conferral of (miver- 
sal authority)) on the eastern emperors. The political narrative becomes so dense at 
this point that Joachim admits to weariness of finishing this part of his work.52 But 
he has the chronicle of Romuald to guide him through the various power strug- 
gles. After listing several imperial claimants during the mid-fifth century, Joachim 
reaches the barbarian Odoacer's takeover and Rome's loss of imperial dignity. But 
Joachim, more so than his sources, wants to stress the continuity of empire: rule 
now consolidated under a single emperor; Italy was to be controlled by l~ings.5~ 

This generation also allows Joachim to introduce the Goths, and here is 
where the Old Testament concordance comes out clearly. The foreign Goths are 
likened to Canaanite idolaters, initially entering the empire as an altera Iezebel, 
wedded to the Byzantine court and learning heresy and impiety there. Their sub- 
sequent descendants are ((designated in the spirit of Athalia)) (designata in spiritu 
in Athalia), the daughter of Jezebel and Ahab who was married to the king of Ju- 
dah and brought idolatrous practices south with her. Emperor Zeno's invitation to 
the Goths to enter Italy echoes the marriage alliance, and continues the close rela- 
tionship between the Goths and Constantinople, united in their heretical beliefs.54 
Two generations later, Joachim speaks of a avast alliance>) (multa confederatio) 
between Greeks and Goths that had persisted for over a cent~ry?~ 

When the kings of Judah fall into impiety, Joachim can employ the Gothic 
kings in concord. Theoderic (t526) receives harsh treatment as an evil ruler and 
enemy of the Catholic faith.56 Informed by the negative depiction fiom Gregory 

51. Conc., IV,1,12,3 and IV,1,14,2, vol. 2, pp. 387 and 390. 
52. Conc., IV,1,14,1, vol. 2, p. 390: ((Ex quibus necessarium arbitror pauca de multis confe- 

rendo notare, quia ad finem huius quarti libri inhianter festino,,. 
53. Conc., IV,1,14,2, vol. 2, p. 392, taken fiom Romualdi Salernitani Chronicon, pp. 104-105, 

here borrowing fiom Paul the Deacon. Joachim downplays the finality of the reflection on the end of 
the western empire (adapted fiom Romualdi Salernitani Chronicon, p. 104: cdta Romanorum apud 
Romarn imperium toto orbe venerabile et Augustalis illa sublimitas, quae ab Augusto Octaviano cepta 
est, cum Augustulo periib)), by adding: ((Sicque summa imperii sub uno collecta est [i.e. at Constan- 
tinople], ita tarnen, ut tyranni reges necdum in Italia deessenb). On the antecedents to Paul's phrasing, 
see B. Croke, A. D. 476: The manufacture of a turningpoint, in ((Chirom, 13 (1 983), pp. 8 1- 1 19. 

54. Conc., IV,1,14,4, vol. 2, p. 393. Zeno's role in the Gothic takeover of Italy is not in the 
chronicle of Romuald - Joachim must have gotten the detail fiom another source. Patschovsky 
points to Paul the Deacon's Historia Romana, though there is no verbatim borrowing, and many 
subsequent chroniclers incorporate this information as well, e.g. Sigeberti Chronica, p. 312; Fru- 
tolfi Chronicon, p. 128. 

55. Conc., IV,1,18,1, vol. 2, p. 401: ((Et erat multa confederatio inter grecos Arrianos et Go- 
thos, siquidem a diebus Valentis, qui hit Arrianus~. Beginning under Valens (364-378), the impli- 
cation is that it ends with Justinian. 

56. This is one type of memory of the Ostrogothic king: see A. Goltz, Barbac Konig, Tyrann: 
Das Bild Theoderichs des Grossen in der ii6erlieferung des 5. bis 9. Jahrhunderts, Berlin 2008 
(Millennium-Studien, 12), pp. 59 1-594. 
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the Great, where the Gothic king suffers hellfire for his maltreatment of the pope 
and his execution of dissidents, Joachim draws a loose parallel with Joram of 
Judah, who had secured his throne through fratricide.57 

Joachim is able to make much of Justinian's wars of reconquest, with his 
principle of concordance working to simplifl a complex and disorderly proc- 
ess. Justinian becomes another Jehu (t814 BC), who had led a successful revolt 
against the ruling house of Israel and restored worship of Yahweh. Justinian, in 
turn, re-establishes religious orthodoxy by condemning his heretical predecessor 
in a council.58 This move enables him to extinguish the Goths from Italy. In his 
later discussion of the translatio imperii in Daniel, Justinian is singled out for 
his destruction of the Vandals and Goths, bringing peace to the empire for the 
remainder of his reign.59 Italy is, for a time, without a king, in concord with the 
regency of Athalia in Judah. Joachim explains the arrival of the Lombards in Italy 
with the tale of their invitation by the Byzantine general Narses, taken ultimately 
from Paul the Deacon.'jO In this account, the invitation results from the threats 
of empress Sophia - for Joachim a further echo of Athalia - to oust the eunuch- 
general. Joachim takes the side of Narses, here styled as a protector of the empire 
and of the Roman church. Even the Lombards are first cast in a positive light, as 
friends of the Romans and enemies of the Arian Goths. But soon thereafter, king 
and populace return ccto the way of their fathers)), and take up Arian Christianity 
like the Goths they had di~placed.~~ 

With the establishment of the Lombards in Italy, we come to the end of 
this phase of barbarian invasion. And while it is an important phase in its own 
right, one could also view it as a prelude to the following one, the fourth seal for 
Joachim, in which the rising power of the Arabs changes the course of history. 
Joachim sees this as a direct consequence of the religious errors of the Greeks.62 
Already in his discussion of Justinian, the Persians begin encroaching on the ter- 
ritory of the eastern empire. And the cause of this "barbarian" advance from the 

57. Conc., IV,1,16,1, vol. 2, p. 397, taken from Gregorii Magni Dialogi, IV, 3 1, ed. A. de 
VogiiC, Paris 1980 (SC, 265), pp. 104-106. 

58. Conc., IV,1,18,1, vol. 2, p. 402. This heretical emperor is not his uncle, Justin I (t527), 
whom Joachim viewed as orthodox, but Justin's predecessor, Anastasius (t5 18). 

59. Conc., V,6,4,6, vol. 3, p. 970. 
60. Pauli Diaconi Historia Langobardorum, 11, 5, ed. L. Bethrnann, G. Waitz, MGH. Scrip- 

tores rerum Langobardorum, I, Hannoverae 1878, p. 75, via Romualdi Salemitani Chronicon, 
p. 116. 

61. Conc., IV, 1,19, vol. 2, pp. 407-408. On the modem discussion of the notion of Germanic 
Arianism, cf. H.C. Brennecke, Deconstruction of the so-called Germanic Arianism, in Arianism: 
Roman heresy and barbarian creed, ed. G.M. Bemdt, R. Steinacher, Farnham 2014, pp. 117-130. 

62. Though there are other allusions throughout his writings, the fullest statements of Greek 
culpability for the rise of Islam are Conc., III,2,4,3, vol. 2, pp. 324-325; and Super quatuor ev., 
111, 16, p. 288. See Whalen, Dominion of God, pp. 111-112. Joachim's interpretation was similar 
to Christian writers much closer in time and space to the Arab conquests, on which see J. Tolan, 
Saracens: Islam in the medieval European imagination, New York 2002, pp. 40-67. This similarity 
would seem to be from coincidence and not from a knowledge of Greek sources. Whalen notes this 
same causation in the Gesta Deiper Francos of Guibert of Nogent (ca. 1108). 
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East is also not in doubt - it is due to the sins and religious errors of the eastern 
But while the Persian conflict ends optimistically, with a hopeful legend 

of the shah accepting Christianity (at Constantinople no less!), it only serves to 
clear the way for the ArabsISaracen~.~~ 

The rise and advance of Islam forms a centerpiece in Joachim's theology of 
history. It was the historical challenge to Christianity that arose centuries earlier 
and remained strong in Joachim's day. Part of the reason why Joachim places 
an emphasis on the East-West religious split and the Arian heresy is because 
they explain the rise of Islam. Joachim is aware that the Arab conquests were 
not limited to the eastern Mediterranean, and so he extends this rationale to ex- 
plain Muslim expansion into Africa, Spain, and elsewhere, noting that the Latin 
populace was also stained with Arianism and conquered as a result.65 Though 
he does not link these locations to specific Arian groups, he is aware of Vandal 
activity in Africa, and it is not impossible that he had in mind the Visigothic 
occupation of Spain.66 

The mention of Muhammad comes in the twenty-second generation of the 
Incarnation, which concords with that of King Uzziah's reign in Judah. Uzziah, 
of course, plays a pivotal role in Joachim's overall historical scheme, not only in 
the concordance pattern of twos, but especially in the trinitarian pattern of threes, 
where the king represents the beginning of the second status of the Son. This 
status marks the rise of the clerical ordo, upon which King Uzziah had infringed 
and was accordingly punished by Uzziah's time also coincides with the 

63. Conc., IV,1,18,3, vol. 2, p. 406. 
64. Conc., IV,1,22,1, vol. 2, pp. 409-410; cf. III,2,3, vol. 2, p. 317. There are brief details on 

this legend of Persian conversion in Romualdi Salemitani Chronicon, p. 124, taken from Pauli Dia- 
coni Historia Langobardorum, N, 50, p. 137. The earliest Latin account is found in the chronicle of 
Fredegar: Chronicarum quae dicuntur Fredegarii scholastici libri IV, IV, 9, ed. B. Krusch, MGH. 
Scriptores rerum Merovingicarum, 11, Hannoverae 1888, pp. 125-126. Some contemporary eastem 
writers shared in this wishful thinking: see R. Payne, A state of mixture: Christians, Zoroastrians, 
and Iranian political culture in late antiquity, Oakland 201 5 (Transformation of the classical heri- 
tage, 56), pp. 164-166. 

65. Conc., III,2,4,3, vol. 2, pp. 325-326: dJerum quia Latinum quoque populum error fedav- 
erat Amanus, necesse erat, ut participarent calici, qui socii extiterant delictorum. Multas namque 
Latinorum ecclesias in Africa et in Hispaniis sitas, et alias atque alias in litoribus maris constitutas, 
gens ipsa pestifera occupando delevit)). 

66. Joachim speaks of a division of Goths into three groups, but only focuses on the group that 
takes over Italy (which he calls Italian Goths); the other two groups get the more familiar appella- 
tions of Ostrogoths and Visigoths. See below, n. 87. 

67. Joachim uses Uzziah as a chronological marker in relation to the Saracens earlier in the 
Conc., II,2,9,2, vol. 2, p. 178, though he also draws lessons about the significance of Uzziah's 
expulsion from the temple (and failure to heed the warning of his priests), which echoes Adam's 
expulsion from Eden: see Conc., II,2,13,3, vol. 2, p. 195; IV,1,3,3, vol. 2, p. 346. M. Bloomfield, 
Joachim of Flora: A critical survey of his canon, teachings, sources, biography and influence, in 
ciTraditio)), 13 (1957), pp. 249-31 1, at pp. 268-269, makes much of this interpretation in Joachim's 
selection of Uzziah, and notes other instances in which the figure of Uzzisll'l served to reinforce 
criticism of secular rulers encroaching on priestly functions. 
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founding of Rome, a connection that Joachim does not fail to make.68 Joachim's 
detailed concordance ends in the twenty-fourth generation, which witnesses the 
loss of Greek control over Rome - meaning an end to their empire - at the time 
of Leo I11 (717-741).69 The Greek loss of imperium, due to the Arab conquests, 
parallels the fall of the kingdom of Israel at the hands of the Assyrians. From their 
respective religious and political splits, demonstrating cause and effect, both took 
place over twelve generations. 

By emphasizing concords generation by generation, Joachim demonstrates 
how this span of time was most consequential for the history of the church. But 
not all of it offered a negative lesson. Peace and calm were not requirements for 
positive developments in Joachim's vision of history. The early sixth century, 
amidst the Gothic wars, was also the time of Benedict of Nursia, a central figure 
in the origins of western monasticism and, for Joachim, a harbinger of the third 
status. He introduces Benedict through the parallel with the prophet Elisha, who 
lived during the time of the divided kingdom. Elisha mediated between the two 
kingdoms, just as Benedict brought Greek monastic practices to the West.70 

Arian kingdoms crop up again at the end of the Concordia in Joachim's 
discussion of the book of Daniel." Since, at that point, he refers the reader to his 
Expositio in Apocalypsim, this is where we should now turn. 

Joachim's various introductions and commentaries that deal specifically with 
John's Apocalypse add further imagery related to the four beasts rising from the 
sea in the book of Daniel. Against these oppressors of the church, Joachim estab- 
lishes antidotes tied to his central concept of ordines arising within the church. 
The foundations of this concept are already there in the Praefatio super Apoca- 
Zypsim, written around the same time as the C~ncord ia .~~  Four special regiments 
(turmae) are sent by the king of the south (i.e. Jesus) against the four beasts sent 
by the king of the north (i.e. Satan). These groups are reflected in the well-known 
four living creatures (tetramorph), based on Ezekiel (1,5-14), echoed in Apoca- 

68, Conc., IV,1,2-3, vol. 2,  pp. 344-346; Joachim acknowledges that the correlation comes 
from Aurelii Augustini De civitate Dei, XVIII, 27, pp. 617-618. 

69. Conc., IV,1,26,1, vol. 2, pp. 418-419. Joachim then (p. 420) briefly refers to his larger 
subdivision of the parallel generations into three distinctiones - the second of which we have been 
dealing with here - as he moves to the tertia distinctio, the twentyfifth through the fortieth genera- 
tion, which includes the eighth century up to Joachim's own day. 

70. Conc., IV,1,16,2-3, vol. 2, pp. 398-399; see Whalen, Dominion of God, pp. 112-113. 
71. Conc., V,6,4,5, vol. 3,  pp. 973-974. As part of the discussion of the beasts in Dan 7, a 

single ((kingdom of the Arians, varied in customs and language)) is associated with the leopard, p. 
974: d n  pardo varium moribus et linguis regnum Arrianorurn~. There is no consideration here of 
the leopard's four heads or the four peoples they signify. 

72. Praefatio, 2,4-17, pp. 154-171; Potesti, I1 tempo dell'Apocalisse, pp. 288-294, sees this 
work as a combination of two distinct sermons. The first rehearses the persecuting groups associ- 
ated with each seal, closely connected to the Genealogia; the second contains the discussion of the 
beasts in Dan 7. Potesti dates this second sermon, Locuturi aliquid, to ca. 1187, due to similarities 
with the Intelligentia super calathis, which Potesta (pp. 204-207) places a few years earlier than 
Grundmann's dating of 1 19 1. 
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lypse (4,6-8), and seen by Christians as representations of the evangelists. The 
lion, calf, man, and eagle are each paired with an ordo of the church: pastors, 
martyrs, doctors, and virgins. These ordines provide a bulwark against the beasts 
in Dan 7: lioness, bear, leopard, and the "fourth beast" - Jews, pagans, Arians, 
and Arabs, respectively. (Thus, the doctors, represented by the human figure, are 
set against the Arian leopard.) This motif is specific to Joachim's Apocalypse 
commentaries, the Praefatio and Enchiridion, and fully developed in his magnum 
opus, the Expositio in Apocalypsim. This concept of ordines arising progressively 
in the history of the church was absolutely fundamental for Joachim. Indeed, it 
provides the basic structure to the E~posi t io .~~ 

There are significant discussions of heresy, Arianism, and the barbarian peo- 
ples scattered throughout the Expositio in Apocalypsim. Joachim joins these dis- 

, cussions of the Arian heresy to imagery particular to the Apocalypse, often in the 
third position of a numerical sequence: e.g. the church of Pergamum (2,13), the 
black horse of the third seal (6,5), the third trumpet (8,lO- 1 I), the third vial (16,4), 
and the third head of the seven-headed beasts (13,l and 17,7- lo), with compari- 
son to the beasts in Dan 7.74 In Joachim's treatments of the seven-headed dragon, 
where each head is a historical persecutor of the church, the third head denotes 
emperor Constantius 1111, Constantius Arrian~s.7~ At a couple of points, Joachim 
draws some lessons from the fate of the barbarians not made in the Concordia, 
and he does so to suggest how the Muslim threat will ultimately be mitigated. In 
the context of the four beasts/persecutors of the church, he notes how some of the 
Arian barbarians were destroyed by the Roman army and some were converted 
to the Catholic faith, and then asks rhetorically: who among these converts had 
returned to their former treachery?76 The Expositio adds this coda of conversion 
in order to fiame the current stalemate against the Muslims, who, in contrast 
to previous persecutors, have long persisted in their evil and everywhere attack 
the Christian name. Then Joachim suggests, in a line often cited, that preaching 
might be more effective than fighting (predicando magis quampreliando) against 
the Muslim threat, and that this preaching will come from another, more solemn 
ordo that is about to appear.77 

73. Emphasized by Potestii, I1 tempo dell'Apocalisse, pp. 294-304 and passim; see also B. 
McGinn, The Calabrian abbot: Joachim ofliore in the history of western thought, New York 1985, 
pp. 148-152. Joachim summarizes this structure in the Liber introductorius, 17, pp. 658-664; cf. 
Ench., 18-19, pp. 427-431. The association of various ordines with the divisions of the Apocalypse 
of John is already there in the Geneal., 4, p. 27. 

74. Exp., I, ff. 71ra-72ra (Pergamum); 11, ff. 114vb-115ra (black horse); 111, ff. 128vb-129vb 
(third trumpet); IV, 4, ff. 162ra- 164ra (seven-headed beast rising from the sea); V, 3, ff. 188va- 189ra 
(third vial); VI, 1, f. 196ra-vb (seven-headed beast ridden by the woman). 

75. E.g. Liber introductorius, 7.4, p. 575. 
76. Exp., IV, 4, ff. 163va and 164vb. 
77. Exp., IV, 4, ff. 164vb-165ra: c&'orte futurum est ut apud iHud christiani prevaleant predi- 

cando magis quam preliando usque pene ad defectum et interitionem perducant et iterum resumptis 
viribus pristinam redeat feritatem [. . .I. Spiritualis enim sensus huic opinioni magis assentire vide- 
tur, scilicet quod adhuc non sit completum, sed alio et sollempniori ordine sine mora complendum)). 
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The most notable change in Joachim's interpretation of the third beast that 
comes out of the Expositio is the list of peoples represented by its four heads. We 
have seen this set consistent throughout nearly all of Joachim's works up to now 
as the three Germanic groups of Goths, Vandals, and Lombards, with the Per- 
sians added as the This grouping also holds for his shorter Apocalypse 
commentaries as well as the brief text, De septem ~ ig i l l i s .~~  But in the Expositio, 
the Greeks replace the Persians as one of the leopard's heads. They are the first 
listed, since the heresy began with them.*O This one change provides a consistency 
to the heretical leopard that previous iterations had lacked. The remaining three 
barbarian groups were persecutors of Catholics in the West, but they had first suc- 
cumbed to Greek error. 

What now to do with the Persians, who cannot simply be ignored as a histori- 
cal threat to the church? Afier all, they had once captured the True Cross from 
Jerusalem. Aligning points made earlier in his works, Joachim here joins the Per- 
sians with the Saracens as persecutors under the fourth seal and fourth beast.*l 
Statements in the Expositio on the seven-headed dragon of Antichrists reflect this 
combination and name both the Persian king Chosroes [11] and Muhammad as 
the fourth head. The Persian king seems to take precedence, even if this is quali- 
fied with the statement that his kingdom was soon given to the Saracens under 
Muhammad.82 Switching the order if not the emphasis, later in the Expositio, 
the fourth head is represented by ((Muhammad or rather Chosroes king of the 
Persians and his successors~~.83 More relevant for our purposes, the four Arian 
kingdoms are mentioned a few lines earlier without further specificity. Joachim 
apparently felt no need to elaborate on the conclusion he had drawn - for the first 
time - earlier in the Expositio. 

On this passage, see, among others, E.R. Daniel, Apocalyptic conversion: The Joachite alternative 
to crusade, in ((Traditio)), 25 (1969), pp. 127-154, at pp. 136-139; and B.Z. Kedar, Crusade and 
mission: European approaches toward the Muslims, Princeton 1984, pp. 114-1 16, who provides an 
alternate edition of this passage at p. 22 1, prefemng capud for apud and excisingprevaleant. 

78. With the exception of the De prophetia ignota, which had included the Alamanni in place 
of the Persians: see above, n. 36. No explicit grouping is given in the Concordia: see above, n. 71. 

79. Praefatio, 1,20, p. 149; Ench., 7,10, p. 341; De septem sigillis, ap. sig. 111, p. 69. 
80. Exp., IV, 4, f. 163rb: ((Tertia bestia similis pardo, Arrianorum multitudinem designabat. Que 

scilicet bestia idcirco quatuor capita habuisse describitur, quia quatuor tunc temporis gentes in unam 
heresim convenerunt, Greci, scilicet a quibus et inchoata est, Gothi, Wandali et Longobardb. 

8 1. See above, n. 40. 
82. Liber introductorius, 73,  pp. 575-576: ((Quarturn caput Draconis h i t  Chosroe rex Persa- 

rum, cuius regnum post paucos annos datum est in manu Sarracenorum, et confirmata est in eo secta 
Moameth, que tempore ipsius Chosroe in partibus Arabie condebatun,. Cf. Capitula de velamine 
Moysi, in Sermones, p. 59: ((Post Moameth sive eum qui prim regnavit in secta eius, a quo quarto 
tempore inchoata est persecutio Saracenorum)). 

83. Exp., VI, 1, f. 196v: ((Mohamath vel potius Chosroe rex Persarum cum successoribus 
suisn. This occurs amidst a discussion of the seven-headed beast in Apoc 17,8-9, which Joachim 
connects to the seven heads of the four beasts in Dan 7 (since the third beast has four heads). Cf. 
Exp., IV, 4, f. 162vb (where the comparison is with the beast of Apoc 13,l); PotestA, I1 tempo 
dell 'Apocalisse, pp. 3 14-3 16. 
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The related imagery contained in the Liber Figurarum does not reveal any- 
thing visually that does not line up somewhere textually with regard to the per- 
secutions of the third seal. However, the inconsistencies on the placement of 
the Persians appear in t h e m r u e  as well. The third seal can either represent the 
persecution of the Arians; a persecution of four peoples, with the Persians in- 
cluded; or a persecution naming the Persians alone.@ In Joachim's famous im- 
age of the seven-headed dragon, the third head consistently represents the Arian 
emperor Constantius. As for the fourth head, the vacillation in the Expositio 
between the Persian king and Muhammad is reflected in different manuscript 
depictions of this image.85 

4. The search for the sources that informed Joachim's view of the barbarian 
invasions of the fifth century points to the significant role of the chronicle attrib- 
uted to Romuald of Salerno. The standard sources used to inform medieval writ- 
ers about that period came to Joachim via the chronicle of Romuald. Theologians 
of the twelfth century are another matter: some of the ideas and parallels seem 
strong, for example, in the work of Honorius and Gerhoch, but there is no textual 
"smoking gun," only similar ideas and motifs. And it cannot be overlooked that, 
while Joachim did a great deal to challenge earlier interpretations of the Apoca- 
lypse, much of his imagery comes from the standard canon: one of the seals and 
its accompanying horse were usually equated with heretics. In the Glossa ordi- 
naria, as in Joachim, it is the black horse of the third 

Joachim often groups the Goths, Vandals, and Lombards together. The Goths 
and the Vandals occupy the same time frame, though only the latter are associated 
with the sack of Rome. The Lombards are seen as coming two generations later. 
In a couple of places Joachim notes different Goths when he needs to expand the 
groups to fit a new numerical scheme. At one point, to bring the number up to 

84. Liber Figurarum, taw. IV, X ,  and VIII, respectively. See Rainini, Disegni dei tempi, pp. 
106-110. 

85. See M. Reeves and B. Hirsch-Reich, The ccFigurae)) of Joachim of Fiore, Oxford 1972, 
pp. 146-152, for various references in the Expositio. A. Patschovsky, The holy emperor Henry 
((the first)) as one of the dragon's heads ofApocalypse: On the image of the Roman empire under 
German rule in the tradition of Joachim of Fiore, in ((Viaton), 29 (1998), pp. 291-322 (cfr. Id., 
Der heilige Kaiser Heinrich ccder Erste)) als Haupt des apokalyptischen Drachens: Uber das Bild 
des romisch-deutschen Reiches in der Tradition Joachims von Fiore, in ccFlorensia~, 12 [1998], 
pp. 19-52), focuses on the fifth head, but the manuscripts that name ccHenricus In as such also 
have ctcosdroe)) as the fourth head. This does not include the most well-known depiction, edited 
in the Liberfigurarum, tav. XIV, from the Reggio-Emilia manuscript, which has ((Mahornet)) as 
the fourth head. 

86. Glossa ordinaria on Apoc 6,5, at Glossae scripturae sacrae electronicae <gloss-e.irht. 
cnrs.fr> (22.8.2020). On the indebtedness of the Glossa ordinaria on Apoc to the likes of Bede 
and Haimo of Auxerre, see W. Kamlah, Apokalypse und Geschichtstheologie: Die mittelalterliche 
Auslegung der Apokalypse vor Joachim von Fiore, Berlin 1935 (Historische Studien, 285), pp. 25- 
38. Bede had identified heretics with the pale horse of the fourth seal: Bedae Venerabilis Expositio 
Apocalypseos, ed. R. Gryson, Turnhout 2001 (CCSL, 121A), pp. 299-301. 
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five in parallel to the quinque satrapas of the Philistines mentioned in Iud 3,3, he 
envisages a threefold division of Goths into Italian Goths, Ostrogoths, and Visig- 

That this differs from the standard twofold division, in Jordanes and Paul 
the Deacon, supports the view that Joachim did not use these texts first-hand.88 

There were, of course, many more barbarian groups that Joachim might have 
included, but, despite his broad historical-theological vision, his view of this cru- 
cial period is remarkably Italo-centric.89 These three peoples had occupied Italy 
and Sicily; his concern for other groups is limited. The Franks only come into 
Joachim's view at a later stage, not as barbarians but as protectors of the church. 
Lacking the stain of Arianism, the Franks are only once referred to negatively, as 
parallels to the Babylonian kings - and even here the critique is leveled against 
their imperial successors, the Germans.% 

In nearly every discussion of the persecutors of the third seal, the Persians 
are included in the mix in order to arrive at four oppressing peoples. This changes 
with the Expositio, where the Greeks replace the Persians as one of the leopard's 
heads, and the latter are realigned as precursors to the Saracens. This represents 
an important change, adding consistency to the persecuting groups. Any notion 
that this reflects an increasingly negative view of the Greeks - contemporary 
or historical - in anticipation of the violent eruption of tensions two years after 
Joachim's death, must be tempered by Joachim's assurance that the future will 
bring about a Latin-Greek reconciliation, a theme most clearly stressed in his last, 
unfinished work.91 Joachim's inclusion of the Greeks as persecutors also provides 

87. Conc., V,6,1,1, vol. 3, p. 95 1. Here the Persians form a parallel to the Syrians, while 
the Germanic groups parallel the Philistines. The same division of Goths is made earlier: Conc., 
IV,1,14,4, vol. 2, pp. 393-394. 

88. The twofold division of the Goths into Ostrogoths and Visigoths from Paul the Deacon 
is not included in the chronicle of Romuald (it would belong at p. 103), although slightly earlier, 
Paul's statement about ((Wisigothae~ is rendered as adivisi Gothi)) @. 102). Jordanes had also made 
much of the division. 

89. Even the southern Italian chronicle of Romuald was more attentive to developments in 
Gaul, Iberia, and Britain. 

90. Conc., III,2,5,1, vol. 2, pp. 330-331, mentions Hezekiah's befriending of the Baby- 
lonian king. In Isaiah's prediction of the Babylonian captivity (3Reg 16-18), the lesson of this 
friendship becomes a negative one, since it presages Jerusalem's fall. Cf. Intell. sup. calathis, pp. 
186- 187 and 197- 198. In the Concordia, Joachim continues with criticism of Henry I1 (t 1024): 
((Sane circa finem surrexit rex alius in Babilone, per quem humiliata est valde superbia Iheru- 
salem; secundum quod et nunc a diebus Henrici primi, imperatoris Alarnannorum, quibusdarn 
intricatis questionibus angustatur ecclesia~. See also Capitula de velamine Moysi, in Sermones, 
p. 59, where, as in the Intelligentia super calathis, the infringement is on the dibertas ecclesie)); 
Exp., VI, 1, f. 196vb, explicitly mentions uinvestitura ecclesiarumn. See Patschovsky, The holy 
emperor Henry, pp. 298-300. 

91. On Joachim's view of the Greeks, see B.E. Whalen, Joachim of Fiore and the division of 
Christendom, in ((Viaton), 98 (2003), pp. 89-108 and F. Schrnieder, Two unequal brothers split and 
reunited: The Greeks in Latin eschatological perceptions of politics and history before and afrer 
1204, in Quarta Crociata: Venezia - Bisanzio - Impero Latino, ed. G. Ortalli et al., Venezia 2006, 
pp. 633-65 1, at pp. 639-643, where the focus is on Joachim's last work, the Tractatus super quatuor 
evangelia. Both authors mention Innocent 111's verbatim borrowing from Joachim's Expositio in a 
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a clue to the chronology of his later writings. In the De septem sigillis, sometimes 
considered among his last works, Joachim still includes the Persians along with 
the Arian barbarians in the third seal.92 Therefore, this formulation precedes that 
of the Expositi0.9~ The fact that, in the Concordia, Joachim defers discussion of 
this particular issue to the Expositio may have dating implications as well." 

A causal relationship - that heresy led to invasion and conquest - was used 
by a range of writers to explain the barbarian invasions of the fifth century.95 But 
Joachim does not present a causal link between the Arian heresy and the coming 
of the Germanic barbarians. The barbarians are the Arians. He reserves the causal 
link between religious error and conquest to explain the coming of Islam.% Islam 
too is seen as a heresy and Muhammad as a pseudo-prophet in Joachim's works. 
And while the broad, polyvalent perjidia is his preferred term for his frequent 

letter from November 1204, relating to the reunion of the Latin and Greek churches: Die Regis- 
ter Innozenz ' III., VII: 7. Pontijikatsjahr: 1204/1205. Texte und Indices, unter der Leitung von 0. 
Hageneder, bearb. von A. Sommerlechner, H. Weigl, gemeinsac mit C. Egger, R. Murauer, Wien 
1997 (Publikationen der Abteilung fiir historische Studien des Osterreichischen Kulturinstituts in 
Rom, 2/7), n. 154, pp. 264-270. Joachim's influence on this letter is significant: the quoted excerpts 
come from Joachim's exegesis of Apoc 11,2 (Exp., 111, ff. 143vb-144ra), his preferred passage to de- 
note the Latin-Greek schism. As to the timing of this future reconciliation, the papal letter changes 
Joachim's original ctscient autem postea)) to the more immediate cmient autem in proximo)). See 
C. Egger, Joachim von Fiore, Ruiner von Ponza und die romische Kurie, in Gioacchino da Fiore 
tra Bernardo di Clairvaux e Innocenzo III, Atti del5" Congresso internazionale di studi gioachimiti 
(San Giovanni in Fiore, 16-21 settembre 1999), a cum di R. Rusconi, Roma 2001 (Opere di Gioac- 
chino da Fiore: testi e strumenti, 13), pp. 129-162, at pp. 140-148. 

92. The text does seem to at least separate the Persians from the other ((barbarians stained with 
Arian perfidy)). De septem sigillis, ap. sig. 111, p. 69: ((Cum quibusdam gentibus aniana perfidia 
maculatis, Gothis scilicet, Wandalis et Longobardis, sive etiam cum gentibus Persarumn. 

93. J.E. Wannenmacher, Hermeneutik der Heilsgeschichte. ctDe septem sigillis)} und die sie- 
ben Siege1 im Werk Joachims von Fiore, Leiden-Boston 2005 (Studies in the History of Christian 
Traditions, 11 8), pp. 104-1 10, provides a discussion of this grouping and the inclusion of the Per- 
sians in the De septem sigillis. She notes (p. 109) the variation with the Expositio, but does not see 
Joachim's grouping in the Expositio as his h a 1  formulation on the matter. The different list in the 
Expositio is downplayed by Patschovsky in his edition of the De vita et regula Benedicti, p. 23 1 n. 
194, who merely notes, ctEin nahezu identisches Schema entwickelt Joachim in der Expositio)). 

94. See above, n. 71. At least it supports the view that Joachim continued to work on the last 
book of the Concordia well into the 1190s. The attempt to date the cross-references between the 
Concordia and the Expositio can get complicated indeed. See PotestA, II tempo dell'Apocalisse, 
pp. 286-287 with n. 2; K.-V. Selge, L'origine delle opere di Gioacchino da Fiore, in L'attesa della 
jine dei tempi nel Medioevo, a cura di 0. Capitani, J. Miethke, Bologna 1990 (Annali dell'Istituto 
storico italo-germanico in Trento. Quaderno 28), pp. 87-130, at pp. 101-103 and 124-126. 

95. It can be found as far back as Orosius (Pauli Orosii Historiarum adversum paganos libri 
VII, VII, 33, rec. C. Zangemeister, Vindobonae 1882 [CSEL, 51, pp. 517-521), but was perhaps not 
as widespread as might be expected. Gregory of Tours constantly speaks of Arianism, but does not 
directly link heresy to the destruction caused by barbarian groups such as the Huns. For Gregory, 
the populations suffer because of their sins, but it seems to be a more generalized, unspecified sin- 
fulness: Gregorii Turonensis Libri historiarum decem. 11,6, ed. B. Krusch, IMGH. Scriptores rerum 
Merovingicarum, I, Hannoverae 195 1, pp. 47-48. The anti-Arian tone of the chapters immediately 
preceding this may well have suggested the connection to Gregory's readers. 

96. For his clearest statements to this effect, see above, n. 62. 
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mentions of Islam, at one point he does refer to it as ((that famous heresy~.97 But 
even here, he is careful to note its position as an outlier. 

Of course, the greatest Antichrist, i.e. ((the seventh king who is properly called 
Antichrist>>, at the end of the second status will arise out of the sect of heretics, 
and his main function will be to spread false belief.98 Heretics, pseudo-prophets, 
and the like are essential features of end-time scenarios, whether Joachim's or 
others'. Various barbarian peoples have a role to play at the end of time as armies 
under the banner of Gog. Despite Joachim's emphasis on Scythia as the location 
of Satan's incarceration during the third status, from where the armies of Gog 
will launch one final attack upon the righteous, no connection is drawn between 
the persecutors of the seventh seal and those of the third.99 

97. Exp., 111, f. 130ra: <<Famosa illa Sarracenorum heresis ac si vena cormpti laticis super 
terram erupit [. . .] legem illam (dico sacrilegam) quarn instruit Mahometh Deo contraria est voto 
virginurn et professonbus caste vite, quo et summum gaudium et summum bonum tradidit esse 
luxuriam, promittens earn et post finem mundi sectatoribus suis)). For Joachim, this promise of 
luxuria to its followers after the end of the world renders Islam distinct from other heresies: ctHoc 
non habuit in sua lege Iudeus, hoc nec ipsi philosophi gentium suis auditonbus tradiderunt, non 
Sabellianus, neque Anianus hereticus)). Elsewhere Muhammad is called a pseudo-prophet, and 
in one lengthy discussion, he is likened to the god Dagon mentioned in lSam 5: De vita et regula 
Benedicti, IV, 6, pp. 3 18-32 1. See the texts assembled in M. Di Cesare, Thepseudo-historical image 
of theprophet Muhammad in medieval Latin literature: A repertory, Berlin 20 12, pp. 189- 197; Ead. 
Gioacchino orientalista, pp. 26-29; A. Patschovsky, Semantics of Mohammed and Islam in Joachim 
of Fiore, in Conflict and religious conversation in Latin Christendom, Studies in Honour of Ora 
Limor, ed. R. Ben-Shalom and I.J. Yuval, Turnhout 2014, pp. 115-132, at pp. 123-128. 

98. See, e.g., Joachim's famous commentary on the seven-headed dragon in the Liber Figu- 
rarum, tav. XIV: crseptimus rex qui proprie dicitur Antichristuw; and R.E. Lemer, Antichrists and 
Antichrist in Joachim ofFiore, in  speculum^, 60 (1985), pp. 553-570. 

99. Exp., VII, ff. 210va-212ra; De ultimis tribulationibus, 2, p. 305: <(In gentibus sciticis que 
residue erunt in extremitatibus terre)). Extensive treatment of Gothic and Vandal activity in Scythia 
from Jordanes - greatly reduced in Paul the Deacon, and as a result, the chronicle of Romuald - 
provides another indication that this source was unknown to Joachim. 




